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Mutpononut Enesdepuit B 1948 rony B Mockse Bo raaBe 
Jleneraunn Yewckoi Llepxsn. 
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AKAQOUCT 


CBATUTEJIIO HHHOKEHTHIOUPKYTCKOMY YYJLOTBOPLLY 


(lponomKenne) 


KouaRak 4 


Byps 3106bI ApeBHArTO 3mMuA OOyH LapcTBO 
XHHOB, era He MO)Kaxy OTBEP3TH yilleca K Tla- 
roam WapcTBHA XpHcToBa TOOOW, HOBbI Ano- 


CTOJe, BOSBELLAeMbIM, H He XOTAXy NpHATH TH 
BTOpHuelO Ha Mpesenex HX ABJbUIACA, Ma yMyJ- 
pHuiH # BOCneBaTH eqHHOMy Bory: Aaanayna. 


UKkoc 4. 


Capiuaule WH Beye TA NPemyApa y4HnTelA 
HM MCTHHHArO CKa3aTeAA Tai BOoxKHHX, NPHXOK- 
maxy K Te6e He TOU CTAaplibl, HO HM IOHDIA, £ 
HHXKe pa3syM HaneyaTieBal ech ApeBHHA HCTH- 
HbI EpanreabcKkus, cero paw AKO MacTbIps, 
npocBeTHTelA H OTUA Halliero yOraxKaoue 30- 
BeM TH: 


Panylica, pa6e Onarni u AenaTeno LOOpbii: 
palylica, HCKOPeHHTeO 3AbIX H NMpOroHHTestoO 
HeyecTHA O6Onppbii. 

Panyiica, AKO CyryOy m3Ay HeGecHylo Cyry6a 
pain nyTewmecTBuA K XHHaM NpHA ecu: palyi- 
ca, AKO cnonoGuAca ecu BOCNPHATH 4yec Lap 
HM CAaBbl BeHelL MpecBeTed. 


Panyiica, nolpakaspii Anoctony [lapay B 


noOABHrax CJyKeHHA CBOerO: palyica nocse- 
OBaBbI TepneHHtoO ero B Hay4eHHH Oe3KHHK- 
HbIX }OHOWeH, 

Paaylica, AKO Ha MaxKHTH Bepbi MpaBbis HW Np 
HCTOYHHUEe BObI *KHBbIA JIOLH TBOA NacTBHs 
eCH: palylics, AKO Ha 3Maue KpacHe npeOpiTH 
TBOeMy CTally MyApe HaCcTaBHJ eCH. 
_‘Panyiica, CBeTHAbDHHYe BCeCBeTAbI H BCesIO- 
Oumblii: palyiica nave 3Be31 ACHeHUIMA H _BOK- 
neeHHeHuwiHi, 

Panyiica, BHHOrpalla %KHBOTHarO CBATONpO- 
3H6uinH PpO3A, BHHO HCKanatoulnh: panyiica 
CBATONOMAaSaHHaA FlaBO, 4eCTHbIA Halll y4H- 
Tes. 

Panyiica WHHOKeHTHe, MOJHTBeEHHHYe O Jly- 
ax Hallnx. 


Kougnak 5. 


BoroTounbih HCTOYHHK mpeBeAHKHX 4yec 
ABHJICA CCH B 3€MJH Hallie, MOCTOCAaBHe OTHE: 
npusaa 60 ech, elle Ha 3EMJIH TH XKHBLLIY, BAACTb 


HeyrH HCWeAATH, MO CMepTH Ke HaHMaye mpo- 
claBH TA Bor MHOrTHMH 4yOTBOpeHHAMH, fa 
BCH 4ylOMeHcTByioulemy TO6O1W Bory Bonnem: 

AaanayHa. 


UVxKoc 5. 


Bunxesuie UpkytcKkve »KHTeIH CBATYyO Lep- 
KOBb, B He#pKe NOUMBallie HETMeEHHOe H LeAbOO- 
HOCHOe TeO TBOe, yrowHHYe Boxui, AKO BTO- 
pylto KyNHHy B MwamMeHH Cylily, CHO Ke TBOHX 
MOJHTB HeEBpeAHO COXpaHeHHyl0, nmpociaBniua 
bora: TemkKe H Mbl, BHAALLE OHYIO JOHbIHe He- 
ay, Onaronenhy HW ABE NOBealwllyw 3HaMeHHA 
HW 4yleca TBOK, BOCHeBaem TeGe CHL: 


Panyiica Bcwo cTpanHy Cu6upckyw yAuBHBbIi 


uylechl, HMHKe OGHTeb TBO OCBATHCH: pa- 
nylica oOpykKeHocel AyXOBHbIii, HM>Ke BCAKA 
3a CTpacTb HW 601e3Hb OT BEPHbIX MpPOrOHHTCA. 


Pafyiica, AKO H3MAHHeM 4ysec OT bora 060- 


raTHACA eCH: palylics, AKO HEOCKYJHbIH HCTOU- 
HHK HCWUeNeCHHH ABHJCH eCH. 


Panyiica, AKO CTaly TBOeMy NOMOLIb Hu 3a- 


cTynjeHHe laBaelliv: palylica, AKO 4yec CHA- 
HHH MacTBy TBOW NpocBeulaelin. 

Panyiica HeBpeAHMO OT OFHA COXpaHHBbil 
ILePKOBb, B Heike, KB CbIH, BOSLeBalle O Cna- 
CeHHH JOCK NpenOOOHbIA pyle CBOH: pa- 
ALyicA ABCTBEHHO TEM CBHeTeAbCTBOBAaBbI, AKO 
CBATO ObICTb NOUNBaBUIee B Hei HETMeHHOe Te- 
AO TBOe. 

Panylica BCeM 6e3NOMOUIHbIM MpHATHOe N0- 
neveHHe: palyiica KOesKLO HEMOLIH CKOpbIi H 
Oe3me3AHbIH Bpa4y. 

Pajyiica, AKO HW BCAK 6AaronoTpe6eH Aap OT 
Pocnoja Npocsuibim NOMaBaewin: palylica, AKO 
npociaBiash TA 4ylecbt bor, TOOOW BCeXx K 
Ce6e npu3piBaert. 

Panylica WHHOKeHTHe, MOAHTBeEHHHYe O JLy- 
wax HallHx. 
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YELCKAA MIPABOCNABHAA ABTOKEDANBHAA LEPKOBb 


18 seka6psx 1951 rosa Pycckan I[lpapocaasnan 
Llepkospb B anne Caateimero Anekcua IlatpHapxa 
Mockosckoro u Bces Pycu O6patuaach ¢ OKpyKHbIM 
IlociaHvem KO BceM IiaBam u IIpeacTosaTeiaM m0- 
MecTHBIX IIpaBocuiaBHbIx LlepKBeii c H3BeELLeEHHeM O 
KaHOHH4eCKOM apOBaHHH cBouM Oco6biIM AKTOM 
oT 23 HoA6ps Toro *e rona IIpapocaaBHoi LlepK- 
BH B UYexocioBpakHH fpaBa CaMOCTOATeAbHOrO 
ycTpoeHHs’ Ha Ha4aax ABToKedaun. 


9 neka6ps npouoro roga B ropoge IIpare co- 
cTOAaCh =WHTPOHH3allHMA, H36paHHOrTO HakKaHyHe 
Co6opom Enuckonop UYexocopaukoi LlepKsu, — 
baaxenHeiwero Enesdepua Mutponoanta [lpax- 
ckoro uw Bcea YexocoBakun. 

Takum O6pa30M OTKpbiJiacb HOBaH cTpaHHila, 
BepHee HOBaA [1aBa WpeKOBHOM HCTOpHH KOMbIGeIH 
caBaHcKoro§ =I TpaBocuiaBua, nepBOHCTOYHHKa 
CaBAHCKOrO AYXOBHOFO MpocBelleHHsA. 


VUctropuyeckoe LePpKOBHOe TOPxXKecTBO COBepLIH- 
och B XpamMe cBB. Kupnaa nu Medoana PaBHo- 
anOcTOJbHbIX NpocBeTHTesei Mopasun wu Yexun u 
NepBbIX VUHTeeH CaBAHCKOH PpaMOTHI. 

Buumasx npocb6e Mopasckux KHa3e% PoctTucaaBa 
uv CBaTonoKa, uapp Muxaua B copete c¢ Ilatpuap- 
XOM HW BCeM OcBAULeHbIM Co6opom cHapsaanaA As 
nponoBelH B CJaBAHCKHE 3eMJIH CBATHIX OpaTHeB 
KoncaTHTHHa (Bb cxume Kupuaaa) u Medogna., Ilpo- 
nocuTpauuMch, 40 Ave cB. Kup coctaBna 3 
38 3HakOB CJlaBAHCKy10 a36yKy HM NpH MOMOUM ee 
OpaTHs-nponoBewHHKH cTaiH nepeBoauTh CanToe 
Ilucanne, mpwuem nepsoii KHurod MepeBexéHHoi Ha 
ClaBAHCKHH SASbIK ObWIO cBATOe Espanreane 01 
Hoanna. 


XpucTHaHCKad MpomoBeab Ha MOHATHOM Lia Ha- 
pOla ASbIKe BbISBAJa B NepByiw O4epedb HEFrOMOBa- 
HHe Cpeaqu JaTHHCKOFO AYXOBeHCTBa, OMHAKO, Y4H- 
rean CyopeHckue oTseyain: «<PasHo Bor 20x AT 
Ha BCex, H BOCCHHET CBeT COJIHEYHbIN; riaromeT %*e 
Jlasua: Beskoe abixaHve ga xBanut Tocnoga. U 
nakH: BockaukKHHuTtTe Tocnoausu Bca 3eMIA, BOCnOH- 
tre TocnoauBu mecHb HOBY: MOHex*Ke BCA ABbIKH Toc- 
NOAb CMacTH npHuse, BCH YOO A3ZbIKH CBOMMH riacbl 
la caapocaospat Tocnoya>. 


YctrpoenHas enuckonom Medoanem neppaa caa- 
BAHCKaA LlepKkoBb, mpoxepxatacb nouTu 200 ae, 
CONPOTHBIAACh BCe YVBETHYHBaBLIeEMyYCA HaTHCKY 
JiaTHHO-repMaHCKHX BparoB. 3a 3TOT. NepHoa OHA 
lala, BC€M MpaBOC1aBHbIM MHPOM MO4HTAeMBIX, 4ell- 
CKHX CBATbIX My4YeHHKOB Hayeciapa u Jiloamuay, 
IIpenozo6noro Ilpokonusa CasascKxoro u cs. Noan- 
Ha Yeuckoro. 


C nokopenvem Yexnn HeMILAMH JaTHHAHAM yla- 
Och BHeuwHe pasopuT, LlepkoBb, HO B ray60KOM 
CO3HaHHH Hapota [lpapocnaBue He yMepa0. 3ano- 
*KeHHOE B CepAlla Oe BMeCTe Cc HallHOHaIbHOH 
KYJIbTYpOH, OHO HeEMHHyeMO mpo6yAH10Ccb B rogbl 
HallHOHaJIbHOrO BOspoxwKAeHHA 19-ro Beka. 


Pycckaa Llepkosb He OcTapuna 6patcKuii YeUI- 
cKHH Hapod 6e3 AYXOBHOH NomepxKKH. PyccKkne 
CBAULCHHHKH CTaJIM NMpOHHKaTbh B Yexniwo u mepet 
Ha4aiom nepBoi Berukoii BOiHbI, HECMOTpaA Ha BCe 
nputecHeHis ABCTpHH, TaM yxKe HaC4HTbIBaJIHCb 
NpaBOclaBHble COTHAMH HW axKe ThICH4YaMH, 


B xBaquatTbix rogax BO raaBe mpaBocaaBHoro 
BospowleHHaA Yexun cCTaHOBHTCA nepsBbiii mpaBo- 
ClaBHblii 4YelCKHH enucKkon Topasa, 4 cexnts6px 
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1942 roga Bp Ko6biincax mMyyenu4ueckun nmorn6wnil 
OT PYKH HeMeILKHX Maauel. 

Ocso6ox1eHHan B 1945 romy, Yeuckan Llep- 
KOBb Ha CO6paHHH B OnOMOyue peliMsa OTNpaBuTb 
neseraunio K Casteiuiemy Ilarpnapxy MockoncKo- 
My Cc npocb6oH NpHHAThb ee no ero omo(qop H JlaTb 
ei enuckona. Bo raase 3Toii Aeneraunn Obi HbI- 
HewHHu enuckon OnomoyuKko-bpHencknii |lpeocns- 
meHHbi Yectmup., 

B 1948 roy 
OKOH4ATE/IbHO 


Yexociopaikasn Oni.ia 


Llepkosp 


npHnsata B lopacankiuMio PyccKoii 


llepkpn c HasHayeHHeM MUTponoanta Exendepns 


I«K3sapxom MockoscKkoi Ilarpuapxuun pb IIpare. Sa 





cKOH 


OOpasoBaincb eure ABe enapxun Ha Cy0- 
BaKHH C Kadbeapamu B IIpauese u Bp Muxaiinosuax, 
MIpH4eM MOCIe1HAA COCTABHJacb H3 YHHAaTOB, 6bIB- 
INMX OTTOPKEHHLIX OpaTbeB, BOCCOEAMHHMBUINXCH C 
[IpapocaBbuem Ha ucTopHyeckom CoG6ope B IIpsa- 
ueBe B 1950 rony. 


B TopxkecTBe, Ha KOTOPOM, no cl10BaM BptcoKo- 
npeocsamenneiiuero MuTponoanta Hukoaaa Kpy- 
rHULKOrO, Ha lpaBpociabHom Hebe BOoccHAIa 4e- 
rhIPHaAUATAA 3Be3 a, NIpHHAIM y4acTHe jevle- 
ranuu [lpasocaasnnx Llepkneii Antuoxuiickoii, Pyc- 
ckoli, Ppysunckoi, Pympinckoii, Bonrapexoi, [oap- 
cKol nu An6ancKoi., 


Mutponoaut Enesdepuii panom c noKolinbim 
Iporonpecsutepom KoctesJbHHkKom. 





CMEPT 4 


HuytTo Tak He rHeTeT 4YeCJIOBCYeCCKOH MbICIH, He 
CTCCHHET BCHKOH JeCHTeJIbHOCTH, KaK HeoTpasHnMoe 
COSHaHHe, YTO KaxK1OTO H3 Hac TMOCTHrHeET CMeCPTb, 
4YTO CBOeIO rvOuTebHOW PYKOIO OHA CMeTeT, Kak 
mpax, BCce TO, 4YTO MbIl C TaKHM ycepiHem H NHOOO0BbIO 


CTPOHJIKH B TpPOMOJKCHHH BCCH CBOCH MKHSHH, TO 
lM PHBbIKJIH C4YHTATb CBOHM, HeOTbEMJICMbIM, C UCM 
MOKET Cpab- 
HHTbCH C TCM VARACOM, KOTOPbIH OXBATbHIBACT YC10- 
BeKa, KOrAa OH 4YVBCTBYeT Hal COOOH BeAHHe cMep- 


\VMaJiH He pacctaBaTpcs. Huuto He 


rH. Cmeptb, no HalleMy 4eTOBe4eCKOMY TiIpesictab- 
le¢HH1O, 3TO BeHYaAHIWee 310, KOTOPOe paccTpaH- 
BaeT BClO HallliY MH3SHb H COCTABIAeCT KOPeHHOe Ce 
OTpHUAaHHe, Ho xTo He BHMT, Tle JICKHT NMPHYHHA 
raKOrO B3SriAlla H OTHOUICHHA K SABJICHHIO CMeNTH | 
Kro He MOHMMaeT, 4TO 3TO rOBOPHT B Hac 4YVBCTBO 
MKUBOTHOTO CaMOCOXpaHeHHA, YYBCTBO mpocToro 
MpHcTpachHTH K BCeMyY SCMHOMY. 


Mp nepecraem AymMaTb 0 O6yaAyuteli sarpobnok 


llomuvali NOCI€AHAA TBOA, H BO BeEKH He 
corpeummun (Cupax. 7, 39). 


*KH3HH H Mbl HE BHAMM, HAH MpocTto He *Keaem BH- 
leTh ¢ 3eMIH HeE6O. CMepTb jJId TakOrO 4Ye10BeKa, 
eHCTBHTe/JIbHO, CcamMoe G6e30TpaqHoe sBeHHe. C 
He1o Wid Hero Ha4HHaeTcCA TeMHan OecnpocBeTHas 
HO4b HW TbMa, KOHUA KOTOPOH OH He BHAMT. Ho Tak 
iM Y4HT Hac CMOTpeTb Ha cMepTb caoBo boxne? 
Ci.onpo Boxkne cBOHM 602% eCTBEHHbIM CBeETOM 03a- 
pHeT HETOCTHAKHMOEe ABIeCHHeE CMePTH H pacKpbiBa- 
eT pea HaMH ee HCTHHHOe 3Ha4eHHe, Hawa 3emHas 
KH3Hb, 3TO TOJbKO BPeMeHHOe CKHTAHHe, 1aHHoOe 
HaM B Vile Lin TOrO, 4YTO6bI MBI MOrH. HaiiTH IyTb 
OT 3eMJIM Ha HeE6O, TOT NyTb, KOTOpbI MbI KOora-TO 
LO6POBONbHO OCTABHJIN. 

SeMHaaw XKH3SHb Halla 2OJDKHa ObITb BeYHbIM Ma- 
MATOBAHHeM O HeGe, re HaXOMMTCH Hallie HCTHHHOC 
OTEYECTBO, 3EMJIA #Ke CCTh Ta «CTpaHa jasleye», Ha 
KOTOPy!O MbI yAainincb OT KpoBa Otua He6ecuoro, 
LOKHO ObITh BEYHbIM CTPeMeHHeM CKOpei mpeiTH 
910 *KUTelicCKOe MOPe H YCNOKOMTbCA Y Be4HON TH- 
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xo mpuctann Llapcrsua Bboxus. Cmeptb B Hauieii 
*#KH3SHH 3TO NOCIeAHHH PpOSHbIii Ba #KUTeHCKO- 
rO MOPS, KOTOPbIi BbIHOCHT YTyI0 Jlaqbio XKHSHH 
yeOBeKa TO TY CTOPOHY OKeaHa 2%KH3HH. CMepTb 
€cTb 3abepulieHHe Hallero 3eMHOrO MorpHita. Ona 
CCTbh KeJAHHbI HCXO Aid YeOBeKa, KOTOPbII 
CTpeMHTbcH ObiITh CO XPHCTOM H AIA KOTOPOrO 
CMepTb OTKPbIBAeT HOBYIO, COBEPIICHHYIO KHSHb 
AYUlaM, TAPOTHULMMCH SeEMJI€IO H SeMHOIO Cyerow. 
Mbicib O CMePpTH HHKOPa He OCTAB/IAeT TakOrO “e- 
Aobeka. Ova CAYKUT WWin HeETO MePHJIOM, KOTOPbIM 
OH H3MepHeT WH MpoBepsxeT KaxK Abii MOMeHT cBOel 
*KHSHH, KAKI War, KAKI TOCTYIOK. OH [10 CJ10- 
By Anoctoja |laBia, rorow BCTpeTHTh CMepTb ex*Ke- 
JHEBHO H Ke @EHKEYACHO CO CHOKOHHOH COBeCTbIO 
HCNOJHEHHOrO OlIra H GlarovecTHBO NpoBeLeHHO! 
*KHSHH, CMepTb CTAaBHT Hac y BpaT BedHOcTH. CmepTb 
Hay4aer Hac BeEJIHKOH MYApPOCTH XKHTb B-MHpe, HO 
He JIM MHpa, KHTb Ha 3eMJIe, HO BCerAa BHAETL Npet 
co6o1w He6O H_HelpectaHHO THrOTeTbh H CTpeMHTbCs 
K HeMy. CMepTb V4HT Hac BeIHKOMY HCKYCCTBY 
NOJIb3OBaHHA 3eCMHbIMH OvlaraMH. Ona yilepxusael 
yeOBeKa OT FpeXa, YMHPHeT CTPacTH, OTBPallaer O1 
MHpa H BCeH ero cyeTbl, COKpyulaeT cepAlle, porx- 
aeT Cle3bl NOKaAHHA, BOSOyxXKAAeT K MOJIHTBE H 
eslaeT HCTHHHOE CePLe4HOe BOSAbIXAHHE, KAK O TOM 
ropoput cB. THxon SaaoncKnii, Cmeprh HeaABHOKHbI- 
MH YCTaMH KaxKLOrO MepTBella FTOBOPHT K HaM, «4TO 
NOAb3bI YeOBEKY B BLICOKOMEPHH, 4TO LOCTABAeT 
emy 6oratcrBo ¢ TuLeciaBHemM? Bce 93TO Tpoxo,HT, 
Kak TCHb H MO/IBa GbICTpOTe4Has, KaK KOpa6vib, HAY- 
ui TO BOHAaM, 34 KOTOPbIM He OCTaeTCH HHKaKOro 
clea, HIM Kak IITHILa, MposetTaloulad MO BO3SAYXY H 
He OCTaBAIOWULAN HHKAKOrO 3HaKa CBOerO TIYTH, HTH 
Kak cTpela, nymenHad Bp ueib> (Ilpem. Covom. 
5, 8-13). 


Bot rojoc, WAyulMii K HaM M3 TOTO MHpa, roc, 
HCXOAMMMA HS VCT OpaTHi HaWHX, NpemenquiHx ye 
TV twoOJIb ckop6u H BOSJIbIXAHHS H VNOKOHBUIHXCH 
B THXOH npucTaHH #*XH3HH BedHO! Kro He BHeEMIeT 
emy? Kro npecayumaer ero? Kro‘otTHecetca K 3T0- 
MY c He6pexennem? Ho xXH3Hb H OMBIT NOKASbIRAIOT, 
4TO He BCe MbI pasyMeeM BellLaHHe CMepTH, He Ix 
BcexX Hac NMOHATeEH HW MaMATeH ee mpeocTeperaioulnii 
rowoc, He BCe XpaHAT ee MyApoe HacTaBieHHe. | lpu- 
4YHHOH TOMY Hallia HPaBCTBeHHad KOCHOCTb H Hepa- 
teHne. BecneuHocTb O cO6cTBeHHOH Aye H Crlace- 
HHH 4O TOFO OBaLeH HaMH, 4TO CMePTb JpyrHx 
lake Ha HallHx ria3ax He HAaBOHT Hac Ha MbICJIb 
0 co6cTBeHHOH cyab6e. Mbt Goumea ycrpemutTp cBolt 
B30p AaIbule, K KOHILY CBoeli *KH3HH. Mp Goxn31nBO 
OTBOpa4HBaAeMCA, KOPLA BHAHM Mped CO6OW cMepTb; 
BCNOMHHaA O cBOeH COGcCTBEHHOH, MBI TPYC/IHBO OT- 
XOAMM, KaK OT TIPH3paKa Npecsesyioulero Hac H CTa- 
paemcsa 06 370M 3a6biTb. PapHoxyuine Hauie 20 TOTO 
VAMBHTE.IbHO, 4YTO MOXKHO O6bII0 NOLVMaTb, “TO KaxkK- 
ibiii H3 Hac co6upaetca X#KUTEH BeYHO. A MexK1y TeM 
CMepTb MOAKpadbipaeTCA K HaM, KaK TaTb, H MbI 4a- 
CTO OCTABIAe€M 3TOT MHP COBEPLIeCHHO HeOKHLAHHO 
win ce6a. Mnorgza, OYHYBUIMCh OT TpexoBHoroO CHa 
H HpaBCTBeEHHOrO paBHOAYVIUINA MH SarIMHYBUIM B 
GesaHy, Hal KOTOPO! CTOMM, MbI, BCTPeROAKeHHBIC 








CneliHM Ha3aa, Gepemca 3a HCNpaB.leHHe CBOel *KH3- 
HH, BCMOMHHA€M CMepTb, CyA, BOCKpeceHHe, HO 
NO3AHO: CMepTb Oe3xKalOCTHOK pyKO mpepbiBaet 
HauiH O1arne HaMepeHHs, H MbI YXOAMM OTCIOMAa B 
BEYHOCTh HEiOAOTOBACHHbIMH, HEHMYULMMH «Opa4- 
HOH OLEKIbID H HE CTHKABLUIHMH Ce6e BeYHBIX OOH- 
rele. Hamm 2o6pbie HaMepeHHs, HO He HCMOuIHeH- 
Hbl€, MOC/VAKAT HAM JMWb B OCyKIeHHe, HOO «pad 
beleBbIi BOO TOCMOAMHA CBOerO, H He yrorToBaB, 
HH COTBOpHB no BOHM ero, 6HeH OyaeT MmHOrO> 
(Jlyk. 12, 47). 

Mbt 0/DKHbI MOMHHTb, 4TO MbI JOJDKHbI YMepeTb 
H 4TO HE B 3TOH XHKH3HH MbI LOJDKHBI HCKaTB ce6e 
«eqHHOrO Ha MoTpe6y>, H 3Ta CTpaHHas 3a6bIBYuH- 
BOCTb C/JIVYKHT TpH4YHHOH Hamel ru6enn. «He ay- 
Mali, ropoputT cs. Jlumurpui PocroscKuii, 4To TBI 
elle HECKOpO H HeEBAPYr yMpellb; HO npercTaBaali 
ee 6.1H3 ceOH: NpH KOPHe XKH3HH TBOeH e%KHT CCKH- 
pa cMepTH, NpH ABepsAx cya, mpea ria3amMu 
rpo6, roToBa 3eM.is, B KOTOPyW THI NOfiteumb»>. He- 
mpecTaHHoe MaMATOBAHHE O CMEPTH eCTb NpPOTHBO- 
AME MpOTHB TpHCTpacTHA K 3eM1e H IWIOTH; OHO 
CAVKUT CPe€ACTBOM, KOTOPbIM MbI MOXKEM OTPa3HTb 
Bce MpesecTH WH CO6/1a3HbI MHpa, TeM CpeACTBOM, KO- 
ropoe BCclO Hallly %XH3Hb MOXKeT OOpaTHTb B THXOe 
MbITapeBO NOKAAHHe, B MOCTOAHHOe cuesHOe O rpe- 
xax MoweHHe. [TOMHH CMEPTb, rosoput cs. Tu- 
XOH SagOncKnii, «MH ThE He 3aXO4eWIb BeECeMHTbCA C 
MHpOM, OnmpoTHBeeT Te6e BCAKAA CyeTa H POCKOLIb 
MHpa cero, H Th Oy ilelib HCKaTh Goree naaua U 
C1e3, HEKEIH BECeJIbA H YTEXH>, 

HM Tak cpeactBo cBxTOH H 6oroyroaHOH *xu3HH 
Bceraa mpex Hamu. Ono vierKko WH yROGOnCnOAHMMO. 
Ono He Tpe6yeT HeNOCHJbHBEIX TpyloB, 6opb6n H 
HalipsKeHHA, 4TO OCca6NHeT HAC H KOMeONeT Hallly 
YBEPpeHHOCTb H TBEPAOCTb B AOCTHKEHHH HAaMe4eH- 
Holi WeH. CTOHT TObKO He TEPAT MbICIH O NO- 
cetHel cBOel Cyab6e, O CMepTHOM cBOeM 4ace H 
C€LVIOUMMX 3a HHMH Cyle H BOCKpeceHHH, H 4e0- 
BeK MpelOXpaHHt ce6a OT naweHuga, COXPpaHHT oT 
6e3yMHOi NpHBASAHHOCTH K MUpy. Kak 6b ray6oKo 
He Tal YeIOBeK, Kak Obl HH 3arayuna B Ce6e rom0c 
COBeCHT, OH HHKOPa He MOKeT HCKOPeHHTb B cebe 
Bepbhl B 3arpo6HOe M30BO32aNHHe. 


IlomHHTe, 4TO MOKA AeHb BbI MOKeTe 1e1aTb MOA- 
BHrH H KaATbCAH, HO HaCTYMMT HOULb, KOraa BEI He 
cmoxetTe elaTb HH4YerO, KOraa He 6yaxeT BPeMeHH 
HH JVId MOABHTOB, HH Jind NMOKadHHA. bynzem npucay- 
lMBaTbCH K BelllaHHIO CMepTH HM He 6yaem mpeHe- 
OperaTb ee HaCTaBAeHHAMH, HOO OHA BeNHKaA HW MYA- 
pad VYNTeIbHHLAa Id KASH BeYHOH. Byazem MyApbl 
H He OTPHHeM HakasaHnii ee. He 3a6ynem yBeulaHnii 
ee, C KOTOPbIMH OHA OG6pamaetca K Ham: TTOMHH, 
YEJIOBEK, KTO Tbl, [ULE Tbhl WH KYJIA HJIELIb? 
Tb mpax H T1eHb, Th Ob H HET TeE6A; 3eMIA H TBOe 
*KUTHE Ha Heli GOLICTPOTe4HeH BOTHBI, NOTHABUIEHCA 
Ha TIOBEPXHOCTH H TOTYAC *e HCYeSHYBUIeH B Ge3aHe 
MOpas. TBOA XH3Hb He 31€Cb, Thl KHTeNb HeGOa, Thi 
*KHBEWIb HE Wit SEMI, HO AIA BeuHocTH. IIpuro- 
TOBbCH KE MOCTOHHO K “ACY, KOrAa BpaTa BeYHOCTH 
oTBepsytca Te6e. 
|lporonnakon AnnoKertuit Cemos, 
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Whatis The Church? 


by YASTREBOV 


On a certain occasion Jesus Christ asked His dis 
ciples whom they thought Him to be and when Peter 
answered for all the disciples: “Thou art the Christ, 
the Son of the living God,” He said: “upon this rock 
I will build my church, and the gates of hades shall 
not prevail against it’ (Matt. 16: 15-18). On another 
occasion, right on the eve of His martyrdom, when 
asked by Pilate whether He was the king of Judea, 
Jesus answered: Yes, I am king, but my kingdom 
is not of this world: “To this end was I born and for 
this cause came I into the world, that I should bear 
witness unto the truth; every one that is of the truth 
heareth my voice” (John 18:37). 

The words spoken to the Apostles and the words 
spoken to Pilate explain and complete each other: 
Jesus Christ came into the world to teach truth to 
men, and to build up out of those who should follow 
truth and believe in Him as in the Son of God, His 
Church, a Kingdom not of this world, a Kingdom of 
God, as indestructible and everlasting as is the truth 
that He is Christ, the Son of God. And it was exactly 
with the good tidings about this Church-Kingdom that 
Jesus began his public ministry. His first words were: 
“The kingdom of God is at hand: repent and believe 
in the Gospel” (Mark 1:15). And afterwards the 
same Church-Kingdom was the dominant theme of 
all the public preaching of Christ the Savior. 


It did not merely exist in the thought of Jesus 
Christ, like a plan or like an ideal fact, but it was 
founded by Him in reality. At the very beginning of 
His preaching He elected twelve disciples out of His 
hearers, then He called seventy more to work with 
Him (Luke 10:1), and at His Resurrection we see 
around Him a following which did not exceed 500 
people (1 Cor. 15:6). This probably was the one 
millionth part of the total amount of the earth’s por 
ulation of the day, yet, like a tiny mustard grain, 
it served as the seed of the universal Kingdom of God 
on earth. After His Resurrection, during forty days, 
He appeared to His disciples ‘speaking of the things 
pertaining to the Kingdom of God” (Acts 1:3), that 
is to say, giving them instructions concerning the 
wder of the Church, as the Kingdom of God and 
enjoining them to preach the Gospel throughout the 
world (Matt. 28:19; Mark 16:15), but not before 
they are clad in a power from above, to which end 
they were ordered not to leave Jerusalem for awhile 
(Acts 1:4). There they remained until the Feast of 
Pentecost. 

The miracle of the Descent of the Holy Spirit on 
their gathering ought to have shown to thousands of 
witnesses, that this gathering of Galileans was a ga- 
thering of God's prophets animated and_ invested 
with a divine power from above. This is why the 





explanatory sermon of St. Peter, addressed to the 


astounded witnesses of the miracle, was successful in 


attracting about three thousand people who believed 
and were baptized in the Name of Jesus Christ 
(Acts 2:41). Soon after this about five thousand 
more also believed (Acts 4:4). And the book of the 
Apostolic Acts remarks in a general way, that “the 
Lord added to the Church daily such as should be 
saved” (Acts 2:47; Cf. 5:14). From this one may 
draw the conclusion that during the days of Pentecost 
and the days directly following the Jews formed a 
numerous Church of Christ the mother of all 
Churches in Jerusalem. Persecuted in Jerusalem, 
the propagators of the Gospel spread throughout all 
the heathen lands, and found in their midst a greater 
readiness to accept the Faith of Christ. Accordingly, 
during the very first years of their preaching, there 
were formed great Churches recruited from the 
heathen in Antioch, Ephesus, and other towns of 
Asia Minor, on the Balkan Peninsula, in Corinth, 
Rome, and other places. The grain of mustard began 
to sprout and to grow into a mighty tree. In our 
days, the Christian Faith is professed by 470 millions 
out of 1623 millions, that is almost the third part 
of the total inhabitants of the earth; and Christian 
missions labor in all heathen countries, amongst all 
heathen nations. 

But having founded the Church, Jesus Christ did 
not abandon it to itself, but has preseved a constant 
living and inner bond with it. A mustard seed is not 
thrown into the earth and left uncared for and un- 
observed, but on the contrary, it is watered and pro- 
tected against cold and heat. To explain His inde- 
strutible bond with the Church, Jesus Christ compares 
Himself to a vine and the Faithful to the branches: 
“I am the vine, He says, ye are the branches: he 
that abideth in me, and I in him, the same bringeth 
forth much fruit... If a man abide not in me, he is 
cast forth as a branch, and is withered” (John 15:5,6). 
This means that between Jesus Christ and the Faith- 
ful there exists the same vital inner bond which we 
see between the trunk and the branches of a tree: 
the sap circulating in the trunk of a tree, feeds also 
the branches which grow from the trunk, and if 
the branch is cut or broken it. will unavoidably 
wither up. 

St. Paul expresses this idea of the living and vital 
union of Christ and the Church under the image 
of the union of the head and the body: Jesus Christ 
is the head, the Church is the body (Eph. 1: 22-23: 
4:15-16; 5:23). Jesus Christ is for the Church what 
the soul is for the body. The soul is substantially 
linked to the body, the two form one indivisible being, 
consequently the soul cares for the body, bringing 
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about conditions favorable to its welfare and avoiding 
unfavorable conditions; in the same way Jesus Christ 
is linked to the Church by His Humanity, through 
which He was tortured and died for the sake of 
the life of the world; accordingly, in the words of 
St. Paul, the Church, or we ourselves, are members 
of His body, of His flesh, and of His bones (Eph. 6: 
29-30), in other words, He vivifies it by His invisible 
presence, confirming it in truth, keeping it from 
error purifying and consecrating it by the Life- 
giving power of the Holy Spirit. On the other hand, 
the Church is for Jesus Christ what the body is for 
the soul. Our body is the instrument through which 
the soul manifests itself and acts; in the same way 
the Church serves to bear witness to the presence 
of Jesus Christ and to be the organ of His activity. 
It distributes amongst its members the various good 
Gifts coming from Jesus Christ and the Holy Ghost, 
and in this wise becomes the fulness of Him who fills 
all in all (Eph. 1:23); it so to speak, makes Jesus 
Christ visible for the world, He dwells in it invisibly 
through the Holy Spirit. 

It stands to reason, that the Church must possess 
especial organs for the reception and assimilation of 
the Life-giving influences which constantly and u1 
interruptedly flow from Jesus Christ. The first organs 
of this kind were the Apostles. 


Soon after their election, on sending them out 
to preach, Jesus Christ spoke thus to the Apostles: 
“Behold I send you forth as sheep in the midst of 
wolves... And ye shall be brought before governors 
and kings for my sake, for a testimony against them 
and the Gentiles. But when they deliver you up, 
take no thought how or what ye shall speak; for it 
shall be given you in that same hour what ye shall 
speak. For it is not ye that speak, but the Spirit 
of your Father. that speaketh in you” (Matt. 10:16, 
18-20; Luke 12:12). This promise concerning the 
Spirit He repeated to them three times in His leave- 
taking talk: “But the Comforter, which is the Holy 
Spirit, whom the Father will send in my name, he 
shall teach you all things, and bring all things to 
your remembrance, whatsoever I have said unto you” 
(John 14:26); “he shall testify of me” (John 15:26); 
“and he will show you things to come” (John 16:13). 
And lastly, just before His Ascension, He once more 
repeated this promise: “And being assembled together 
with them, commanded them that they should not 
depart from Jerusalem, but wait for the promise of 
the Father, which ye have heard of me. For John 
truly baptized with water; but ye shall be baptized 
with the Holy Spirit not many days hence” (Acts 
1:4-5). 

The repeated insistence of the promise of the Spirit, 
made moreover in the most solemn and decisive mo- 
ments, shows how great was the importance of the 
event of the Descent of the Holy Spirit on the 
Apostles in the general life of the Church of Christ, 
and it also shows that the Descent of the Holy Spirit 
on the day of Pentecost was an event which was 
foreseen in the counsel of God for the salvation of 
men, that it was a part of the redemption of fallen 





man accomplished by the Son of God, a part both 
necessary and unalienable, that the Father's granting 
and sending forth into the Church of the Holy Spirit 
was the chief and most essential result of the re- 
demptory death of Jesus Christ. Hence in the history 
of the redemption of man there appears the Third 
Person of the Holy Trinity as a constant divine 
actor, healing the sinful sores of fallen man by His 
Life-giving Grace in Church Sacraments. 

The event so very important for the Church took 
place in the intimate and limited circle of the specially 
elect and nearest disciples of Christ. Consequently 
they were the first organs and disributors of the Grace 
of the Holy Spirit in the Church of Christ. Another 
organ of the Grace of the Holy Spirit, both in the 
book of the Apostolic Acts and in his own epistles, 
is St. Paul, but most probably his promotion to this 
grade took place either in Jerusalem on the occasion 
of his first meeting with the Apostles (Acts 9:27; 
Gal. 1:18-19), or in Antioch when the Holy Spirit 
spoke concerning him and Barnabas: “Separate me 
Barnabas and Saul for the work whereunto I have 
called them” (Acts 13:2). The history of the Apostolic 
Church presents cases when the Apostles were actual 
distributors of the Grace of the Holy Spirit. The 
book of the Apostolic Acts tells us that the twelve 
apostles ordained in Jerusalem the first seven deacons 
through the laying on of hands (Acts 6:6), that St. 
Paul and Barnabas consecrated leaders in every sepa- 
rate Church when passing through the cities of Lystra, 
Iconium, and Antioch (Acts 14:23), ete. 


It can not be that the Apostles should be the 
first and also the last God instituted distributors of 
the Grace of the Holy Spirit, that they should not 
leave after them successors to their benificent powers; 
for it would mean that, at the death of the Apostles, 
the Church was left without any organs of the Holy 
Spirit. St. Paul’s epistles offer us material enough 
to conclude that the Apostles actually did consecrate 
heirs to their beneficent powers. In his epistle to 
Titus, St. Paul writes: “For this cause I left thee 
in Crete, that thou shouldest set in order the things 
that are wanting, and ordain elders in every city, as 
I had appointed thee” (Titus 1:5). In an epistle to 
another of his disciples he gives out the following 
instruction: “Lay hands suddenly on no man” (1 Tim. 
5:22). The two quotations complete and explain one 
another: St. Paul means the ordaining of elders 
through the laying on of hands, that is, through the 
very act he had himself performed, as we have seen, 
for the cities of Lystra, Iconium, and Antioch. Hence 
it is natural to suppose that Titus and Timothy were 
authorised by St. Paul to transmit to others their 
Divine Gifts. This supposition becomes a doubtless 
fact in view of the perfectly clear words of St. Paul 
in his epistle to Timothy: “I put thee in remembrance 
that thou stir up the gift of God, which is in thee 
by the putting on of my hands” (2 Tim. 1:6). 

It is evident, that Titus and Timothy ordained 
elders through no exterior order, received from St. 
Paul so to speak on paper, but through the power 
of a Divine Gift, received by them through the aposto- 
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lic laying on of hands. According to the established 
terminalogy, hierachs in possession of the powers with 
which Timothy and Titus were invested, are given 
the name bishops. Heirs of this kind were left by 
other Apostles as well; for instance, John left Policarp, 
Peter left Clement, etc. In their turn, these inheritors 
had successors of their own. St. Clement says: “Christ 
was sent by God, the Apostles by Christ... Preaching 
in various countries and cities, after a spiritual trial, 
they ordained bishops from amongst those who were 
the first to believe for those who were to believe 
in the future. Is it astonishing therefore, if they 
who were entrusted by God to do the work of Christ, 
ordained successors? Not only did they ordain, but 
they also invested others with this right...” 

This successorship comes down to our day in an 
unbroken thread, binding the highest degree of Holy 
Orders, that is the bishops, to the Apostles, and rep- 
resenting as it were a life-carrying nerve by means 
of which the Divine Gifts are transmitted and will 
be transmitted from the Apostles to the bishops. The 
lower grades of the hierarchy,-the presbyters and 
deacons receive the same powers from the bishops 
through the laying on of hands. 

Holy Orders, therefore, are the organ, through 
which the Church, since the days of the Apostles, is 
fed by the Life-giving sap of the vine of Christ and 
the undiminished Grace of the Holy Spirit. 

What. then, is the exact way in which It is fed, 
through what conductor or medium? 

In the commandment given by Christ to the Apost- 
les, when sending them out for the universal mission, 
the first place is occupied by the words: “Go ye 
therefore and teach all nations” (Matt. 28:19; Mark 
16:15). And so the Apostles considered teaching 
their first duty. St. Paul says: “For though I preach 
the Gospel, I have nothing to glory of: for necessity 
is laid upon me; yea, woe is unto me, if I preach 
not the Gospel” (Cor. 9:16). In the persons of 
Timothy and Titus, he commands all his successors to 
“Preach the word, be instant in season, out of season, 
reprove, rebuke, exhort with all long-suffering and 
doctrine” (2 Tim. 4:2). Hence the first duty of 
those in Holy Orders is teaching. The highest and 
autocratic power is the bishop, the priests receive their 
right of teaching from the bishhop at the laying on 
of hands, deacons being granted the right to teach 
only occasionally by the authorisation of the bishop. 

The words: “Go ye and teach all nations” are 
immediately followed in the command of Jesus Christ 
to his Apostles by the words: ‘baptising them in the 
name of the Father, the Son, and the Holy Spirit.” 

And the book of the Apostolic Acts records that 
the Apostles acted in strict accordance with this 
(Acts 2:41, 46; 8: 10, 38; 10:48; 19:5). They ad- 
ministered other sacraments besides Baptism: The 
laying on of hands on the baptized (Acts 8:17; 19:6) 
or Chrismation (1 John 2:20; 2 Cor. 1:21), the 
Euchrist (Acts 2:42, 46, 20:7), Confession (Acts 
19:18), Ordination (Acts 6:6; 14:23), and _ besides 


in the apostolic epistles can be found allusions to the 
Sacrament of Matrimony (1 Cor. 7:39; Eph. 5: 31-32) 
and to Holy Unction (James 5:14-15). The right to 
administer these seven Sacraments was transmitted 
by the Apostles to their successors the bishops, who 
transmit this right to the priests through the imposi- 
tion of hands (except the right to ordain); the deacons 
are to help at the administration of Sacraments but 
have no right to perform any of them. 

The two sacred duties of the Church hierarchy, 
i.e. teaching and administration of Sacraments are 
united in pastorship. Jesus Christ gave Himself the 
name of pastor of the flock of faithful (John 10:11, 
16). The same appelations are also used by the Apostle” 
(Acts 20:28; 1 Peter 5:1,2). They suggest that the 
example of shepherds taking the flock to pasture, 
warding it against wolves, seeing that it does not 
stray and get lost, and then taking it safely home 
at night must be emulated by the pastors or shepherds 
of the human flock. 


Such are the organs and conductors which unite 
the Church to Christ as the branches are united to 
the vine and the body to the head. 

This also ought to be the source of the complete 
unity of the members of the Church amongst them- 
selves as well. They all are linked to each other by 
the same Faith and the same Grace, like the branches 
and the leaves of the vine fed by the same sap. 


The unity of the Faith is founded on the unity of 
the Creed, in which the truths or the dogmas of 
Faith are concisely expressed. Our present Creed was 
composed by the first and second Ecumenical Councils 
out of the oldest creeds then in use in the Churches 
and possibly being mere variations of the apostolic 
creed. The latter was not given to us in the apostolic 
epistles because it would be useless for the Apostles 
to formulate it when writing to people who already 
knew it by heart. But it is possible to find indications 
in the apostolic epistles which allow us to suppose 
that in the days of the Apostles there already existed 
a certain creed (Gal. 2:2; 1 Tim. 6: 12; 2 Tim. 1:13; 
Heb. 5:12; 6:1,2). And so the Creed’ is a document 
which comes down to us from apostolic times and was 
confirmed by the first and second Ecumenical counsils, 
as a rule of belief obligatory to all the members of the 
Church. It is a kind of banner around which is 
gathered the whole Church, or otherwise it is the one 
mouth with which the Church professes its Faith. The 
truths, dogmas, or articles of the Creed have been the 
object of belief for the Church ever since it came 
into existance, making of it one body. Consequently, 
whoever attempts to change the Creed, to add to 
it or to detract from it, by so doing excludes himself 
from this historical and essential unity. This is why 
the Roman Catholic Church must be severely con- 
demned as having sinned against universal unity by 
having arbitrarily allowed itself to add “and from the 
Son” to the eighth article of the Creed. 


The unity of Faith, however, is not merely in the 
acceptance of the twelve articles of the Creed, but in 
the right understanding of these articles in the ac- 
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ceptance of the interpretation given them by the 
ecclesiastical teachers who merely repeat what was 
handed down to them through the long series of 
Church hierarchy inherited from the Apostles. To 
deviate from this general interpretation is to separate 
oneself from the unity of the Church: it is to intro 
duce something of one’s own, something new, some 
thing unknown to the Church. Such are all the 
heresies. If the heretical idea of Hymenaeus that the 
resurrection of the dead is past, struck St. Paul 
as a blasphemy (2 Tim. 2:18), and if he delivered 
him unto Satan (1 Tim 1:20), then what was the 
Church to think of the heresy of Arius, maintaining 
that the Son of God is a creature, or the heresy of 
Macedonius, in whose opinion the Holy Spirit was a 
creature of the Son. This crying dissonance made the 
whole Body of the Church shudder more painfully, 
than our ear would shudder if a member of a har- 
monious choir would of a sudden start a different 
tune. Everyone who thinks differently from the unity 
of the Church is just such a separate voice in a 
choir, he wants to sing his own way, and it stands 
to reason he cannot be tolerated any longer in the 
Church. The Church is the Kingdom of spirit and 
free will. Its pastors address to such a singer words 
of admonition and exortation, but, seeing he persists 
in singing his own way, they tell him: “you do not 
want to sing as we do, then leave us.” This is the 
meaning of St. Paul's words to Titus: “a man that 
is a heretic after the first and second admonition re- 
ject” (3:10), ie., one ought to try and admonish a 
heretical member of the Church once and_ twice 
(ruthesia), and then only ask him to resign (parastu), 
“knowing, continues the Apostle, that he that is such 
is subverted, and sinneth, being condemned of him 
self” that is, having convinced yourself (ados), that 
this man is corrupted to such an extent (eseotrapte) 
that it is impossible to change his opinion and that he 
himself has prepared his own condemnation. The 
hierarchial authority, so to speak, registers his falling 
away and excludes him from the common unity 
until his change for the better, if such a thing is 
to happen. 


Believers are still more closely bound together 
by the Blessing of the Holy Spirit communicated in 
the Sacraments. The Apostle Paul says: “By one 
Spirit they are all baptised into one body, and have 
been all made to drink into one Spirit” (1 Cor. 
12:13). Through baptism, as through a door, man 
enters the Church, and being engrafted on that Body 
of Christ, comes into the fruition of all those blessings 
which spring from a living and quickening union with 
Christ the Vine, and thenceforth lives, as it were, in 
the midst of perpetual benediction; in Chrismation he 
receive the Gifts of the Holy Spirit, confirming him in 
his new spiritual life; in the Eucharist he is fed by the 
Body and Blood of christ Himself, and thereby enters 
into closer communion with Him; in Holy Orders 
the blessing of ordination or laying on of hands is 
conferred; for the blessed birth of new children of 
the Church, in Matrimony the relation of the sexes 
is purified from all that the fall brought to it of sin 








and evil; in Penance, the conscience of the sinner 
is healed, and he is reconciled with God and with 
himself; and finally, in Holy Unction, the infirmities 
of the body are healed, if the sick man deserves this 
in the sight of God, and the soul of the sick man 
is healed, when torn by the fear of death. The sources 


are the same, 
same 


the fruits and action must be the 
the growth “unto a perfect man, unto the 
measure of the stature of the fulness of Christ” 
(Eph. 4:13). 

But besides the inner, invisible, or beneficent side, 
the Sacraments have a visible side also, the visible 
image of perfection or consecration. In the matter of 
the union of believers amongst themselves. this side 
has great importance. Not only are we all baptised by 
the same Spirit, but we are all baptised in the Name 
of the Father, and of the Son, and of the Holy Spirit: 
not only are we all “partakers of one bread” a Cor. 
10:17), but we are all partakers according to a 
Liturgy accomplished in one and the same rite, in 
a word every Sacrament is accomplished according 
to its own peculiar ecclesiastical rite, come down from 
antiquity, and, of course, lawfully, from the successor 
of the Apostles, ordained by a member of the hier 
archy. A different celebration of the Sacrament or 


a 
curtailing of their number would be as much an 
unauthorised innovation as a_ heretical departure 


from the Creed. The Apostle Paul reproaches the 
Corinthians for changing the celebration of the 
Eucharist founded by Jesus Christ, who instead of 
the Lord's Supper, celebrated a feast of their own 
(1 Cor. 11:20, 26). We should observe that the 
most ancient Fathers of the Church surround the 
Sacraments with the most profond veneration, not 
even permitting the presence of catechumens at their 
celebration, and speaking of them in their gatherings 
with utmost circumspection, in order not to evoke 
their profanation by the heathen. The sacraments 
formed the most secret, hidden, intimate mystery, 
from which the pastors of the ancient Church raised 
the veil for believers only. We may see from this 
with what reverent care the primitive Church guarded 
everything which referred to the Sacraments. 


It is self-evident that the Faith which unites the 
members of the Church together, and the participation 
in the Sacraments must not be merely an external or 
official sign of unity, so to speak. It is clear to every- 
one that the Creed may be repeated daily and that 
one or another Sacrament may be received at stated 
periods by one who nevertheless remain a merely 
nominal Christian. For a true son of the Church. 
his Faith must be not only a treasure for which he 
would gladly lay down his life at any moment, but 
must also be the inner and perpetual content of his 
spirit, which expresses itself as the predominating 
direction of his world-outlook, the motivation, or 
moving power, as it were, of his actions. The Apostle 
Paul says that “We have the mind of Christ” (1 Cor. 
2:16), consequently we should think as Jesus thought; 
the same Apostle says, that we must have the spirit 
of Christ (Rom. 8:9; Phil. 1:10), and also the feelings 
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which were in Christ (Phil. 2:5; Cf. 1 Pet. 1:21; 


1 John 1:6). 

In exactly the same way the participation in the 
Sacraments must not be mechanical, and from mere 
force of habit. The working of the Sacraments must 
not be thought of as magical, that is, that they save 
a human being perforce, without any will on his 
part, or any cooperation or trouble. The Apostle Paul 
advises Timothy to stir up the Gift of God which was 
in him by the imposition of Paul’s apostolic hands 
(2 Tim. 1:6), to stir up, (anatopirein), i.e., to 
kindle, as we kindle a fire by blowing, so that it 
should burn not only with an even, but with a con- 
stantly growing flame. We are taught in the Parable 
of the Talents how we ought to treat the Gifts of 
benediction received in the Sacraments (Matt. 25: 
15-29: Luke 19:13-24). 


The union of Blessing and Faith is unthinkable 
without organs through which the teachings of Faith 
and the blessings of the Sacraments are received, 
and therefore the sign of the unity of the members 
of the Church must be the rekognition of the authority 
of the Pastors of the Church and a confident obedience 
to them. “He that heareth you, said Jesus Christ to 
the Apostle, heareth me, and he that despiseth you, 
despiseth me; and he that despiseth me, despiseth him 
that sent me” (Luke 10:16). The Apostles also many 
times adjure their flocks to obey their pastors (Heb. 
13: 7, 17, 1 These. 5:12; 1 Tim. Phil. 2:29). 

Some are sometimes confounded by the visible un- 
worthiness of the ministers of the Word of God who 
celebrate the Sacraments. In due time they will be 
sternly called to account at the Judgement Seat of God, 
and they are often called to account here, at the 
judgement seat of the governing hierarchy for this 
carelessness in celebrating the Sacraments of God 
entrusted to them. But we are by no means to look 
with distrust on the Sacraments celebrated by them. 
“Judge not, says Saint Gregory the Theologion on 
this subject. thou who seekest healing, nor measure 
the worthiness of him who cleanses thee, nor make 
a choice, having regard to birth. Though one be 
higher or lower than another, all are better than 
thou art. Consider thus: here are two rings of gold 
and of iron, and on both is engraved the same design, 
and by both is this stamped on wax. In what does 
the one impression differ from the other? In nothing. 
Distinguish the material of the seal by the wax if 
thou art wisest of all, and which is the impression 
of the golden, which of the iron seal?... Let all dignita- 
ries be such for thee. Though the life of one surpass 
the life of another, yet the power of Baptism (and 
of the other Sacraments, of course), is equal, and 
whoever is grounded in that Faith may lead thee 
to every perfection.” 


From all that has been said previously, it is evident 
for what purpose, with what aim, the Church of 
Christ was founded and exists on earth. Everything 
therein is directed to the end that men might there 
find enlightenment and salvation. And truly the true 
sons of the Church even here on earth attain to high 















degrees of Divine Likeness (Matt. 5:48; Luke 6:36), 
and attaining spiritual vision, pass through the gates of 
death into blessed eternity, forming the Church of 
the first-born written in heaven (Heb. 12:23). And 
the longer the earthly Church lives and works, the 
more does the heavenly rise, until in the fullness of 
the time appointed by God, it attains to its complete- 
ness. Then the work of saving mankind will be ended, 
and the last sons of the earthly Church shall be 
caught up in the clouds to meet the coming Judge 
Jesus Christ (1 Thess. 4:17). And meanwhile these 
two Churches are in living unity: the earthly beseeches 
the intermediation of the heavenly, and the heavenly 
receives the prayers of the earthly, and makes inter- 
cession for it. 


This is the image of the Church founded by Jesus 
Christ on earth. It is of a truth: 


(1) The Kingdom of God, a kingdom of spirit and 
liberty, in which all nations, conditions, and sexes 
(1 Cor. 12:13; Gal. 3:28; Col. 3:11) are united 
by doctrine and the Sacraments in the Body of Christ 
and enter heaven with perfectly equal rights. 


(2) A Net, cast into the sea, and bringing forth 
divers manner of fishes: continuing to annonce to the 
world the Gospel message, it summons from the world 
to its saving fold the people sitting in darkness and 
the shadow of death. 


(3) The Leaven, which the woman placed in three 
measures of meal, until all was leavened: it has 
wrought, works, and will work the saving trans- 
formation of mankind, until all his profitable elements 
enter into its composition. 


(4) The grain of mustard:seed, thrown into the 
earth, and growing into a spreading tree, already 
embracing with its branches a full third of mankind, 
and destined at the end of universal history to cover 
with them all the earth. On this migthy tree, however, 
not all the branches are alike full of life and fresh- 
ness: some, throughout all their length are full of 
sap and covered with fresh foliage; others have sap 
and foliage for half their length, but beyond this 
the bark is no longer the same and the leaves are of 
a yellow tinge; others throughout their length bear 
withered leaves; others are half dried up; and others 
are drying up altogether.- By their condition we can 
judge of their fruits. 


(5) Finally, it is the Flock, whose Shepherd is 
Christ (1 Pet. 5:4). 


Our Church constantly prays to God “for the 
union of all.” Let us hope that these prayers will 
not remain vain that at some future time those 
thousands upon thousands of sheep, who now are 
gathered into other folds, may return to the one true 
flock built by the Apostoles, and there shall be_one 
flock and one shepherd. 
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During divine service we turn to the Lord with 
various petitions by means of the Church’s prayer. 
We ask to be delivered from all tribulation, wrath, 
and necessity; we pray for the sick and for those 
who travel by sea or by land; we seek forgiveness 
for our sins and transgressions. Among these petitions 
with which we turn to God in the hours of divine 
service there is a prayer which unites us all, during 
which, our heads are bowed low. while some of us 
accompany it with an earthly prostration. This is the 
prayer: “A Christian ending to our life, painless, 
blameless, peaceful, let us beseech of the Lord.” Several 
times at every divine service we ask of the Lord that 
our end be peaceful and blameless. This means that 
we desire death to be the beginning of eternal joy 
for us. It signifies that we seek that which comprises 
the aim of our earthly life; that, toward which every 
true Christian soul is striving: Everlasting blessed- 
ness the coveted dream of every Christian. It is for 
this reason that this petition is so near to the hearts 
of every one of us. 

Such an end, Christian and blameless, cannot be an 
accident; it is not granted to us merely by virtue of our 
desire though it be a passionate one. Even fruit 
does not appear already ripened on the tree. It is 
planted in the Spring, is cared for and ripens in the 
Summer and is gathered in the Fall. And so a Chris- 
tian, blameless life must precede a Christian, blameless 
end. 

Before our spiritual eyes we see the Lord our 
Savior crucified on the Cross. In His earthly life He 
taught us how to live in order to be worthy of 
eternal happiness and in dying He teaches us, from 
the Cross, how to die. The Church constantly recalls 
for us this lesson about death which the Savior, while 
dying on the Cross, gives us all, by placing the depic- 
tion of Golgotha — the Crucified Savior with the 
Mother of God and the Apostle John the Theologion 
in attendance in her every temple in the most 
prominent place. The same stream of love with 
which He warmed and comforted men’s souls in the 
days of His earthly sojourn flows from the heart of 
the dying Savior: He prays for His crucifiers, He 
forgives the repentant thief, He comits all men who 
will answer His call to the care of His Mother. His 
words before death were: “It has been accomplished” 
and “Into Thy hands I commend my spirit.” During 
the last moment He speaks of the completion of His 
duty the duty of. obedience to His Father and 
of His superabundant love toward mankind. He ful- 
filled that which was foreordained for Him in God's 
Council, and conscious of the fulfillment of the duty 
to the world, He commends His spirit to the Heavenly 


Father. 


THE END 


The consciousness of an accomplished duty is the 
source of peace before death. And before each of us 
there lies an earthly duty. Facing family people is their 
obligation to their family; for each one of us there is 
a varied responsibility to our country and fellow man; 
and there is the common duty of all believers in the 
Lord our duty to God and to our immortal soul. 
The Savior suffered for us in order that not one 
of us be lost to eternal life; and .every one of us 
must save his soul during his earthly sojourn. He who 
strives toward this goal with the help of God—thirsts 
first of all for the Kingdom of God and Its truth, as 
the Lord commanded prepares himself for a 
Christian and peaceful end. 


Every one of us who are believers recalls with 
veneration the circumstances of the blessed end of the 
Mother of God. She reposes on her deathbed sur- 
rounded by the Apostles and, dying, She comforts 
them in their grief. Tradition tells us that She greeted 
death with a smile of joy upon her lips. For Her, 
death was a translation into the embrace of Her 
Son and Lord. And this is so because She was able, 
from Her youth, to preserve the purity of Her Soul, 
knew how to be patient an devoted to the will 
of God in all Her earthly privations and sufferings, 
and kindled in Her heart an unquenchable flame 
of love toward mankind. Her blessed end was the fruit 
of Her life of sanctity. 

Who of us can recall the death of the Venerable 
Seraphim without being moved? Sensing the nearness 
of death, he asked that a grave be dug for him before- 
hand. On the eve of his death 1 January 1833 
he approached his grave and, standing beside it, he 
sang Paschal hymns for long minutes. The same night, 
kneeling before his favorite icon of Our Lady of 
Compassion, he passed on to the Lord near dawn. 
“Right dear in the sight of the Lord is the death 
of His saints.” “Blessed are the dead who die in the 
Lord.” 

At every evening divine service the Church reminds 
us of yet another end, when she sings the hymn: 
“Lord, now lettest Thou Thy servant depart in 
peace...” The Elder Simeon, having received the forty- 
day Divine Infant, peacefully takes leave of this life 
and rejoices in his death. Why? The Gospel explains 
this. It tells us that Simeon was “righteous” and 
“pious.” He was righteous all his life he wished 
“to walk in the law of the Lord” (Ps. 118:1). He 
was pious, fulfilling the Church commandments re 
garding prayer, fasting, and penance. By this path he 
went to his death. This path — the path of righteous 
ness and piety is the sole road which leads to a 
peaceful and blameless end. 
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The sincere, fervent prayer, morning and evening, 
in our corner of worship at home: The sighs and 
penitent tears of the repenting sinner, of which, per- 
haps only the Lord, who reads our hearts, knows; 
any, even a very small, good deed, also perhaps 
known only to the Lord Himself all these are 
the crumbs from which our spiritual wealth is com- 
piled. Concerning this wealth the Savior said that 
neither the thief will steal it, nor rust consume it, 
nor fire destroy it. According to the words of the 
holy Apostle Paul “we were created for good works,” 
and the more a Christian, during his earthly lifetime. 
accumulates this kind of spiritual wealth, such good 
works, the better will he prepare himself for his end. 

Today we commemorate the Venerable Martyr 
Lucian’s end. Before his death, he suffered for Christ 
and scourged, wounded, with broken bones, he was 
secured to the floor of a dungeon with chains. In 
this condition, scarcely moving his tongue, he had the 
strength to comfort Christians, coming secretly past 
the guard to weep near him. And he, while dying, 
was rejoicing. From whence this strength of spirit? 
From his faith an unfaltering and convinced faith 
in God's promise to take to Himself for ever, children 
faithful to Him; fromthe hope that the Lord in 
promising not to reject those coming to Him will for 
give all voluntary and involuntary sins; from a burn 
ing love for Him, which seeks, as the holy Apostle 
Paul teaches, eternal communion with God. 

Can the end be peaceful when only during the last 
moments a dying man remembers that he lived his life 
fruitlessly, merely in vanity alone, in sin, in serving 





the flesh, and realizing how many sins, entirely un- 
repented for and unredeemed before God, weigh upon 
his conscience? Let us prepare for our own end today 
without postponing until tomorrow, since none of us 
knows when it will please God to call us to Himself, 
and while our eyes see, and our feet walk, and a 
living heart beats within our breast, let each of us 
labor for his soul and for its eternal wealth. We will 
leave behind all in this world: The clothes, about 
which we often trouble ourselves excessively, and the 
favorite possessions and persons close to us; we will 
take with us only those spiritual treasures which 
we have been able to store up. 

Do not be despondent, those of you, who have thus 
far been unmindful! That no one may fall in spirit 
on the path to his end, and to life eternal, the Lord 
left us a parable tbout the laborers who appeared 
for work at the eleventh hour. And they too received 
the same recompence from the good master as those 
who had labored from morning. 

The Father's Arms are far-spread, God's Love is 
boundless. And so the more terrible it is to misuse 
and to forget this on the road to eternal life. Let us 
not only pray that our end be Christian and peaceful, 
but also let us ourselves prepare for it. 


(J. M. P., 1945, No. 12). 


A sermon delivered by Metropolitan Nicholas 
at the Cemetery Church of the Transfiguration, 
Moscow. Trans. by P. A. Krochta 





Chronicle of the Russian Orthodox Church 


II. February 


7. Day of the demise of Johanicius* (Nikipho- 
rovich) archbishop of Podolsk and Bratslavsk. He 
was born in 1742, in a peasant family from Polonov, 
province of Volyna. He finished the Theological Aca- 
demy of Kiev. Later he was elevated to archimandrite; 
when a seminary was opened in Tambov in 1779 he 
was appointed its rector. In 1795 he was consecrated 
bishop of Bratslavsk by Metropolitan Platon II Lev- 
shyn; he labored zealously for the welfare of Ortho- 
doxy. Died in 1819. 


10. Day of the demise of Johanicius* bishop of 
Novgorod. A Corsican by birth, he was the first 
bishop of Novgorod. He came to Russia with Princess 
Anne, the wife of the holy Prince Vladimir. He 
labored to spiritually enlighten and discipline the 
people of Novgorod; he established a school for child- 
ren, and constructed the first wooden church of St 
Sophia. Died in 1030. 


On this day also the death of Luke* bishop of 
Novgorod, called Zhiryata. He was the second bishop 
of Novgorod from 1034. He consecrated the famous 
church of St. Sophia in 1051. He was a scholar in the 
Greek language and is the author of the “instructions” 
which has come down to our time. Died in 1054. 


On the same day the passing of Germanos*, bishop 
of Novgorod, a monk of the Kievan-Pechersk Lavra 
(monastery). Died in Kiev in 1096. 


On this day the demise of Martyrius* bishop of 
Novgorod. Chosen by popular assent he was con: 
secrated in 1193 from among several Hegumens of 
the Spaso-Starorusky Monastery. Died in Kiev in 
1199, 


12. Polotsky Council of 1839, assembled on Or 
thodoxy—-Sunday at Polotsk. Uniate bishops resolve 
to sign the formal resolution of reunion of all uniates 
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with the Orthodox Church. Members of the council: 
the uniate bishops Joseph (Semashko) of Lithuania, 
Basil (Luzhensky) of Orshansk, Antony (Zubko) 
of Brest and others; 21 archimandrites, archpriests 
and priests. 


13. The day of the death of George (Konissky) 
archbishop of Mogilev, Mstislav, and Orshansk. He 
was born in 1717; became prefect in 1747, and in 
1751, appointed rector of the Kiev theological aca- 
demy. In 1755 was consecrated bishop of Mogilev; 
in 1783 elevated to archbishop. He was one of the 
foremost prelates of the eighteenth century, an out- 
standing socio-patriotic worker and brilliant orator 
with attainments in the field of history. Through 
care for the betterment of the conditions of the 
Orthodox populace and by means of untiring efforts 
he prepared the return of more than half of the 
uniates to the bosom of the Church; he aided in the 
reunion of Belorussia in every way. Died in 1721. 


14. The founding in 1721 of the theological colle 
gium called the Most Holy Governing Synod. 


17. The demise of Barnabas (Merkulov) hieromonk 
of the Gethsemane Skite of the St. Sergius-Trinity 
Lavra (Monastery). Born in 1831, he was the son 
of bound peasants from Prudishch, province of Tula 
In 1851 he was received into the lavra; was ordained 
hierodeacon in 1871 and hieromonk in 1872. From 
1873 he was father confessor to the brethren and local 
populace. A strict monastic, an elder of great spirit, 
a wise and loving teacher, he was truly a “son of 
consolation” as indicated by his name. His labors 
were rewarded with distinctions: an epigonation and 
the gold pectoral cross. Died in 1906. 


19. Joseph Bogoslovsky) archbishop of Voronezh 
and Zadon. Born in 1801 he was the son of a pious 
churchman from Kobylsky in Zaraisk, province of 
Ryazan. He studied at the Ryazan theological semi 
nary and Moscow Theological Academy. In 1829 
was appointed inspector and in 1834 became rector 
of the Moscow seminary. He was consecrated vicar 
bishop of Dmitrovsk in 1842 and in 1849 was ap- 
pointed bishop of Orenburg, where, in the period 
of one year, he organized 20 parishes for those old- 
Believers who had reunited with the Mother Church 
through his personal efforts and talks. In 1853 he 
was tranferred to the see of Voronezh and Zadon: 
was elevated to archbishop in 1860. He took special 
care in establishing the security and well-being of 
theological schools of learning and founded new 
ones as well. He lost his eyesight in 1864 and was 
compelled to retire from his fruitful career. On retir 
ing he had given 27 year of his life to the Church 
Died in 1892. 


20. Cornelius*, Hegumen of Pskov-Pechersk; died a 
martyr at the hands of Ivan the Terrible in 1570. 









Also Gaius (Takaev) archbishop of Astrakhan and 
Yenotaev. An archimandrite from Georgia, he was 
attached to the Exarchate of Moldo-Valachia. In 1793 
was consecrated bishop of Mozdok, was transferred +o 
Saratov in 1799 and in 1803 was transferred to Pen- 
zensk. He was elevated to the rank of archbishop in 
1808 and appointed to the episcopal cathedra of 


Astrakhan. Died in 1821. 


21. Simon* (Todorsky) archbishop of Pskov; 
graduated from the Kiev Theological Academy and 
the university in Jena; consecrated bishop of Kostroma 
from the ranks of the Hypat archimandrites in 1745. 
In the same year he was transferred to Pskov and in 
1748 was elevated to the rank of archbishop. A lin- 
guist and a scholar of his time, he was a member of 
the Holy Synod. He is remebered likewise for the 
very pious life he led. Died in 1754. 


Also N. S. Leskov, born February 4, 1831; began his 
literary career in 1860 under the pseudonym “Steh 
litsky”; he is better known for his ‘‘Soboryanye,” 
sketches of the life of the clergy, on Old Believers 
and chronicles etc. Died in 1895, 

23. Eugene (Bolhovitinov) Metropolitan of Kiev 
and Galicia. He studied at the Slav-Graeco-Latia 
Academy and at the Moscow University. In 1796 
became prefect of the Voronezh Seminary and in 
1800, of the Alexander Nevsky Academy. He was 
consecrated to the Starorussky vicariate in 1304 from 
the ranks of the archimandrites of the Sergiev Cloister 
In 1808 he was appointed bishop of . Vologda, in 
1813 transferred to Kaluga, in 1816 was elevated 
to the rank of archbishop for the Pskov cathedra and 
in 1822 became Metropolitan of Kiev. Having studied 
extensively in Europe and being a scholar, he made 
several contributions to Russian History and arche- 
ology. His sermons noted for their vital content and 
depth of thought made him an outstanding preacher 
Died in 1837. 


Also the demise of Polycarp* of Bryan. Died in 
1692. 


29. The demise of Meletius* (Leontovich) arch 
bishop of Kharkov and Ahtirsk. In 1814 he received 
the Magister degree from the St. Petersburg Academy 
and in 1817 was appointed inspector of the Kiev 
seminary. In 1819 was made inspector of the Kiev 
Theological Academy. Then in 1820 became rector of 
the Mogilev seminary and four years later, 1824, was 
made rector of the Kiev Theological Academy. He 
was consecrated bishop of Chigirin in 1826; wis 
transferred to Perm in 1828; then was elevated to 
the rank of archbishop and appointed to the Irkutsk 
cathedra in 1831; in 1835 became archbishop of 
Kharkov and Ahtirsk. His memory is resplendent 
with virtues such as disregard of personal gain, piety, 
love of poverty and humble rule which he possessed 
while yet in this life. 
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All disidents from the Orthodox Catholic Church 
ire classified as: (1) heretics, (2) schismatics, and 
(3) parasynagogues. St. Basil (in his first canon) dif 
ferentiates between these dissidents clearly and pre 
cisly, founding these conclusions upon ancient re 
fulations and decrees. 


Heresies (aireseis, heareses) are composed of tho 
who have separated completely from the Church and 
who have forfeited the Faith itself. Citing the first 
Canon of St. Basil, Zonaras expressed this in greater 
detail: “All are heretics who think in disagreement 
with the Orthodox Faith, be they excommunicated 
from the Church recently or long ago, though they 
adhere to ancient of novel heresies.” In order to con 
sider a given person a heretic, the teaching, contrary 
to the Orthodox Faith, need not absolutely concern 
the fundamentals of Orthodox doctrine it is suf- 
ficient if it err even in regard to one dogma: by 
virtue of this the person is a heretic. Zonaras tells 
us in his exegesis of Canon Fourteen of the Fourth 
Ecumenical Council that “under the name _ heretic: 
are understood those who receive our sacrament 
(mysterion), but err and disagree with the Orthodox 
in some parts of the teaching.” Generally, according 
to the canonical teaching of the Orthodox Church, 
anyone who is not Orthodox, is a heretic: arretikos 
esti bas mi orthodoxos. 

“* 


Schisms (schismata) are composed of those “who 
think differently concerning certain Church matters 
and questions, but who, nevertheless, can easily be 
reconciled. So says Basil the Great in his first canon 
Speaking of the necessity of recognizing the Baptism 
of schismatics, he cites the fact that they belong to 
the Church (os eti ek tes ekklesias onton). In the 
exegesis on Canon Six of the Second Ecumenical 
Council, Zonaras repeats these words of St. Basil on 
schism; in the exegesis on Canon Thirty-three of the 


Classification of dissidents 


Laodocean Council he adds the following: “Schismat 
ics are those who are of sound thought concerning the 
Faith and the dogmas but for certain reasons alienate 
themselves and form their own separate assemblies.” 
Generally the Church always looked upon schisms as 
one of the very great crimes against the Church. Op 
tatus of Milevis (Fourth century) for example, con 
sidered schism one of the greatest evils, greater than 
homicide and idolatry. Comparing schism with heresy, 
Chrystostom says that breaking the oneness and fulness 
of the Church is not a lesser evil than promoting 
heresy. And in so far as schism, in view of this, de 
serves to be condemned, it merits even greater con 
demnation by virtue of its consequences, for eventually 
every schism perverts to heresy. 

The Parasynagogue (parasynagogue, falsa synagoga, 
illicitus conventus, illicit of insbordinate assembly) 
manifests itself whenever any insubordinate bishops 
or presbyters together with unenlightened laymen 
gather separately from the Church for prayer meeting 
(synaxeis), for example, when a cleric is suspended 
from his sacerdotal ministry by the lawful spiritual 
authority and is unwilling to subordinate himself to 
the same, but gathers others around himself, separates 
from the Catholic Church and begins to exercise his 
sacred ministry illicitly. This definition of parasyna- 
gogue by Basil the Great brings to mind those insub 
ordinate clerics, who, ignoring their lawful bishops, 
illicitly wish to celebrate in the Church and against 
whom many canons were issued (Ap. 31; IV Ec. 18; 
Trullo 31, etc.). As is evident, parasynagogues differ 
little from schismatics, as they are characterized by 
St. Basil, which is the reason why parasynagogues 
are not mentioned in Canon Seven of the First Ecu 
menical Council, which only tells us how heretics 
and schismatics should be received into the Orthodox 
Church, implying undeer the latter, parasynagogues 
as well which, moreover, are treated by the prescripts 
of many other canons 





Observations onthe American 
"Book of Common Prayer" 


III. The Ministration of Baptism 


The fact of recognition of the validity of Anglican 
Baptism by the Orthodox Russian Church presupposes 
the sufficiency in general as well as in essentials of 
that Form of the Sacrament of Baptism which is found 
in the B. C. P. As to what concerns details, which, 
according to the view of the Russian Church, have no 
bearing on the question of the validity of the Sacra- 
ment, certain of its peculiarities, partly of a protestant 
and, partly, of a Roman character, which show ten- 





dencies either provocative or clearly in disagreement 
with Orthodoxy, or which simply do not find sufficient 
justification in their arbitrary relation to primitive 
practice, are made contingent upon the origin of 
this office by means of the transformation of the 
Roman Catholic ritual in a protestant spirit. 


The peculiarities of a protestant character are: 
1. The omission of the exorcism by both the Amer- 


ican and British adherents of Anglicanism in common 
with the reformers. Among the reformers it is ex- 
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plainable from their general dogmatic view in which 
children, by mere force of their birth from Christian 
parents, are in union with God, so that baptism itself 
only manifests that which was beforehand determined 
by Grace. 

2. The permission, inserted only into the American 
edition of the book, to omit, if specifically requested, 
the ceremony of signing the cross on the candidate's 
forehead represents an anomalous concession to re- 
formed anti-ritualism. Instead of merely a clause in 
the rubric to the effect that in herself the “Church 
knoweth no worthy cause of scruple concerning the 
same,” it would be preferable to completely abolish 
the rubric. 


> 


3. The omission of annointing with Chrism, which 
in the Roman Church is executed by the presbyter 
following the baptism, but which, among Roman 
Catholics has no sacramental significance, receives 
importance from the Orthodox point of view, inasmuch 
as to this annointing itself, executed with the recitation 
of a certain formula, is ascribed, in the Orthodox 
Church, the significance of the Sacrament of Chrisma- 
tion. 

4. The allowance, peculiar only to the American 
book, of parents, and apparently both at once, as 
sponsors of the baptized, can hardly be recognozed 
as in keeping with the Eastern Orthodox point of 
view. Such a practice disagrees with ancient custom, 
and it is unlikely that any serious grounds whatever 
can be shown for it. 

Among the peculiarities inherited from Roman 
Catholicism, the following is noticed: 


5. The permission to use affusion in baptism as 
fully equivalent, in all cases without exception, to 
immersion as the method for administration of the 
sacrament. The order of baptism of children admi- 
nistered in church (public baptism of infants) in early 
editions of the Anglican Prayer Book, spoke only of 
immersion as regards the general rule, and allowed 
pouring only for weak infants. But the habitual use 
of the Roman Catholic ritual compelled the subsequent 
change in the rubric and sanction of pouring, which, 
in all likelyhood, in actuality is the sole usage in 
England and America. As is well known, there is no 
sufficient justification for the Western Church's de 
viation form primitive practice in this respect. 


IV. The Order of Confirmation 


The rite of Confirmation, administered by a bishop 
over children who have reached the age of discretion, 
corresponds to the Roman Catholic Confirmation, but 
without the annointing with Chrism and recitation of 
the formula: “I sign thee with the sign of the cross, 
and confirm thee with the oil (chrismate) of salvation: 
In the Name of the Father, and of the Son, and of 
the Holy Spirit.” It is administered merely by the 
sole imposition of hands on those confirmed and by a 
prayer which asks for the strengthening of the Holy 
Spirit, and the increase of His gifts in them; that 
they may be defended by heavenly grace and increase 


in the Holy Spirit; that the Holy Spirit may constantly 
abide in them. The imposition of hands was an out- 
ward sign of the descent of the Holy Spirit upon 
the baptized during the time of the Apostles, according 
to the witness of the book of the Apostolic Acts; but 
the use of Chrism, either replacing the laying on of 
hands (in the East), or together with the latter (in 
the West), is of such antiquity that its basis may be 
supposed in Apostolic tradition. The omission of the 
annointing, together with the omission of the Roman 
formula, is in full harmony with the dogmatic theories 
of the Anglicans, which deny to Confirmation the 
significance of a real sacrament 

The Orthodox point of view requires indispensibly: 
(1) The introduction of Chrismation as a seperate 
sacrament in contrast to the protestant view of con- 
firmation; (2) its administration following baptism, 
reserving this right to the presbyter in distinction 
from Roman Catholicism where the imposibility for 
the bishop to administer Confirmation in each indi- 
vidual case immediately after baptism necessitates its 
postponement to a later date. It is undestood that 
the administration of Chrismation to infants must 
be accompanied with the introduction of the practice 
of infant Communion. 

What concerns, in its protestant significance, the 
rite of confirmation as the conscious affirmation by 
children of the vows made on their behalf by the 
sponsors at the time of baptism, this rite, in one form 
or another, could be preserved and placed in con 
nection with the first confession before reception of the 
Sacrament of the Body and Blood of Christ. But 
then it must not possess features such as might give 
it, from the outward side, the character of sacred 
action connected with the descent of the Holy Spirit. 
Also several expressions in the prayers, borrowed 
from the Roman Catholic office, as well as the laying 
on of hands itself, must be recognized as superflous. 


V. The Form of Solemnization of Matrimony 


The Roman Catholic office of the solemnization of 
matrimony was subjected in the English Prayer Book 
to some modification but its fundamental features and 
the principal parts of its contents were there preserved. 
At the revision of the English Prayer Book in 1789, 
the American Episcopal Church found it necessary, 
for some reason, to go further in this matter than its 
mother Church and make still more changes 

Of the two principal parts, which compose the 
order of matrimony in the Roman Catholic Church, 
the celebratio and the benedictio matrimonii, and with 
which the contents of the English office correspond, 
the American Prayer Book adopted only the first part, 
consisting, after the priest’s address, of the declaration 
of consent of those to be wed; their promise of mutual 
fidelity; the betrothal of the bride with a ring; the 
prayer of the priest; the declaration of those to be 
wedded, man and wife; and a short formula of bles 
sing. Even this part, as for instance, the priest's ad- 
dress, has been abreviated. The second part of the 
office, containing a Psalm (127 or 66) and the pray- 
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ers of blesing, is entirely omitted. The Roman Cath” 
lic theologians, as is well known, in accordance with 
their view of the essence of the sacred action of Matri- 
mony as the making of a contract effected by volun- 
tary consent and ratified by the priest, ascribe the ef- 
ficacy of the sacrament, to the first part, which cor- 
responds more to the Orthodox Betrothal. But besides 
such consent, the Orthodox Church also considers the 
Church’s blessing of the marital bond as essential. 


Examining the American form, it is found that 
it contains certain elements of blessing, such as in 
the prayer after the groom has placed the ring on 
the bride’s finger, where the priest asks God to “send 
thy blessing upon these thy servants, that, as Isaac 
and Rebecca lived faithfully together, so these persons 


may surely perform and keep the vow and covenant 
be-wixt them made, (whereof this Bing given and 
received is a token and pledge,) and may ever remain 
in perfect love and peace together;” and in the short 
concluding formula of blessing in the Name of the 
Holy Trinity, where the desire is expressed that the 
Lord “fill you with all spiritual benediction and grace; 
that ye may so live together in this life... Conse 
quently, even in its present form, the office could 
satisfy the absolutely indispensable requirements for 
the validity of matrimony. But at the same time it 
cannot but be admitted that the abreviations made 
in America largely damaged the rite. The idea of 
the Church's blessing of the marital union receives 
its full expression in the second part, which cor 
responds to the Orthodox “Order of Coronation;” 

that part which is solemnized properly at the altar 
(the betrothal in the central part of the temple), 
and in the past was united with the Liturgy, as it is 
presupposed in the English Prayer Book. Its prayers 
(there are four), even in the latter, more fully express 
thos blessings and mercies, which are indispensible 
to the first part. Consequently, it is impossible not 
to express the desire, that at the very least the English 
office, in its complete form, be again restored in the 


American Prayer Book 


VI. The Sacrament of Penance with private con- 
fession accompanied with absolution of sins is not 
possessed by Anglicanism. The daily morning and 
evening divine service is prefaced by an admonition 
on the part of the celebrant of the service to those 
present to confess their sins. This is followed by 
their repeating after the celebrant merely “A General 
Confession” after a fixed form, and “The Declaration 
of Absolution or Remission of Sins” is read. 


VII. Some (as for example, Grafton) would like 
to see in the “Order for the Visitation of the Sick,” 
an analogy to the Sacrament of Unction. The Order, 
undoubtedly, cannot replace Unction it is but 
ordinary prayer “for the sick.” It is interesting to note, 
in passing, that there is a prayer of absolution of 
sins in the English edition: “Our Lord Jesus Christ,” 


which could enter into the Order of Confession and 
Unction if it were necessary to re-establish such in 
the Anglican divine service; but this prayer was 
cancelled out in the American edition. Because of 
this the American Order still further departs from 
Unction than even the English Order. 


(To be concluded) 
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CMHCOK KHMT, 
MMEFOWLUXCSH JIA MPOJLAKH: 


1) Munesa Ilpasannunan 10” x 6”, nena 20 Aoa- 
Japon. 

2) Muunes Ilpasannunas, Goapuian 14” x 9”, wena 
50 jsojapos. 


Anoctos noanpii 10” x 6”, uena 15 aoanapow 
50 ceHToB. 


Tpuoab nocruan 10” x 6”, uena 20 xoaaapos. 
Tpuoap usetHan 14”x 9", wena 25 aoumapos. 


Tpe6unk GOoapmoii 14” x 10”, nena 25 aoa- 
japon. 


Cumso. Beppt, Ilpasuaa cBatpix Anoctosos, 
cemu Becesenckux u llomectupix Co6opos 
14” x 10”, nena 10 sonaapon, 

Cayaxe6nuk novanpii 642” x 442”, nena 20 goa- 
aapos 50 ceHTos, 

Cayxe6unk, oana Jlutyprua HMoatna Saatoy- 


cra 7” x5”, uena 5 omsapos. 


Cayxe6unk, Beyepoa u Yrpens, Bce mpokHMe- 
Hb 6” x 4”, wena 4 gouapa. 


11) Tpe6unxk mani 6”%x 4”, ueHa 6 AOMNapoB 
50 ceHTos. 

12) Mange crpacrHoe Esanre.ine Ha PyCCKOM ‘SbI- 
Ke B nepenaére, ueHa 1 aoap 10 cenTos. 


13) Hayarku Xpuctwanckoro y4eHHwA Ha C.1aBAH- 
CKOM A3bIKe, WeHa 1 AOWIap. 


14) Hactassenne 3akona Bowus, wena 1 Aowiap. 
15) Yacocuos Hopp, weHa 2 noOAapa 50 ceHTos. 


Vmeercs Hospi, eure He OcBaMeHHBI, JLucKoc 
npasocaaBsHoro O6pasiia, weHa 13 AOAMapoB 50 ceH- 
ros, 

Bee KHurH CHHOaIbHOrO H34aHHsA, BCe B XO- 
poulemM COCTOAHMH, 

Keraioume mpwHob6pectu KakHe-1H60 u3 TlepedH- 
CI@HHbIX KHHP, 61arOBOJAT HallpaBHTb MHCbMeHHbIi 
3aka3 HemlocpeACTBeHHO TO alpecy: 

Rev. Paul Hicha, Rte 3. Calhan, Colorado, 
Hu KHUrH 6yayT BbicuaHb C. o. D. 
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